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PREFACE

Comparing the often sorry reality of the present day Islamic World
with the Islamic World of yesterday with its many achievements,
when Muslim governments were powerful and setbacks less disasterous,
provides us, with the benefit of hindsight, rich empirical evidence
and lessons to derive conclusions from. Historical evidence should
be treated with caution however, as history has inherent distortions
when it comes to extracting evidence, as the prevailing conditions
of the past may differ from those dominant in the present. History
contains useful lessons to be learned, however, providing that this
be received with an examining mind and an inquisitive attitude. In
Islamic economics, historical examination can tell us that the Islamic
system per se has the capability of providing an operational norm
and the workable model, as long as the surrounding environment
was helpful. As the present is an unbroken chain with the past, it
is, in a similar historical fashion, a continual link with the future.
And Islamic economics, in a historical sense, is no exception.

This study intends to link the past with the present, in prepara-
tion for the future. The remit covers the development of Muslim
economic thought from the emergence of Islam, long before eco-
nomics became a separate discipline. Concern with economic issues
predates the development of the analytical tools associated with con-
temporary economics, and these concerns were evident in the writ-
ings of the early Muslim jurists. The introductory chapter examines
the economic and financial environment in ancient Arabia from
which Islam emerged. The second chapter is concerned with the
Islamic economic concepts and ideas in the Qur’an and Sunnah up
to the time of the death of the Prophet. This is a particularly impor-
tant chapter as Islamic economists, both the jurists in the early cen-
turies of Islam and the contemporary writers, inevitably base their
treatise on the subject on the two primary sources of the religion:
the Qur’an and Sunnah. Islamic economic thought during the Rightly-
Guided Caliphate, and the development of Islamic society and econ-
omy during that period, which are much quoted in the writing of
modern Muslim economists, is the subject of the third chapter. The
fourth chapter deals with societal changes during the dynastic caliphates,
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the Umayyads and the Abbasids, and the administrative and eco-
nomic reforms in the early powerful periods of these two dynasties.
The golden age of the intellectual development of Islam and the
appearance of the first specialized books on Islamic economics is the
focus of chapter five, while the sixth chapter deals with the crucial
stage of Islamic history associated with the political decline of the
caliphate. Despite this setback there was significant intellectual devel-
opment during this period. This was to influence the subsequent eco-
nomic revival, the subject of the seventh chapter that considers the
increasing power of the Islamic state during the periods of the
Ottomans, the Safawids and the Mongols. In this chapter socio-
economic and political changes are highlighted with a view to look-
ing into the effect of these changes on the intellectual development
in general and the development of Islamic economic thought in par-
ticular. Chapter eight covers the Islamic reform movements up to
the present stage of the Islamic revivalism. The emphasis in this
chapter is on the effect of revivalist movements on the development
of Islamic economic thought and applications that have become more
obvious in the twentieth century, notably the emergence of Islamic
banking. Finally, chapter nine concerns the present, focusing on the
development of Islamic economics and the partial Islamisation of
economic and financial systems. Some observations are made on the
prospects for Islamic economics in the light of its history, a future
that is in many respects full of promise.
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CHAPTER ONE

PRE-ISLAMIC ARABIA
POETRY, TRIBAL RIVALRY AND HEROISM
(800 B.C.-610 A.C.)

Introduction

Despite the difficulty that surrounds the study of Arabia before the
rise of Islam, the study, incomplete as it may be, is important to
any researcher in the field of Islamic civilization. Unlike other ancient
civilizations, which were established on riverbanks with the help of
a permanent source of water, Islamic civilisation emerged from arid
land. Arabia, the cradle of Islam, did not have sufficient national
resources that would serve as a prerequisite for establishing a civil-
isation. It was Islam that had played a decisive role in changing the
position of Arabia in early history. It transformed its inhabitants,
the Arabs, into one nation, by unifying them under one religion
and preparing them for a wide series of world conquests. The reli-
gious factor here is quite distinct. A brief description of Arabia before
the coming of Islam is, therefore, important for three main reasons:
(a) to examine, as far as is possible, the level of civilization that had
developed, (b) to investigate how much of this civilization was in
existence at the time of the rise of Islam and how much influence
it may be claimed to have had on Islamic thought and (c) to assess
the effect of the socio-economic conditions of pre-Islamic society on
the early concerns of Islamic economic thought.

Biblical Connections

The term Arabia claims an etymological origin from ancient his-
tory. From Biblical sources, the word suggests a Semitic origin,
derived from the Hebraic root word “aravi” that means “to be arid”
(Aid to Bible Understanding, 1971). The Biblical reference mani-
fests this meaning when it speaks of Arabia as the arid land or
“the desert plain”, Isaiah 21:13. Also, the word could be a different
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2 CHAPTER ONE

version of the word “Arabah” that carries a similar Hebraic mean-
ing: the desert plain. (Deuteronomy 3:7, Joshua 3:16; 11:16 and
Jeremiah 52:7). However, while the Biblical reference is applied to
the area from the Sea of Galilee down to the Red Sea the definition
of Arabia, or Arabah, as being the arid land or the desert plain
could also be widened to include all the arid land down to the north
of Yemen. There is no evidence to suggest that the nature of land
in the heart of the peninsula, with its aridity and lack of water
sources, was any less arid than that of the Biblical reference.

The origin of the Arabs has also a Biblical reference. Some tribes
were Semitic, descending from Shem, or Sem (hence Semitic) the
son of Noah, through Joktan; others were Hemitic, descending from
Haman the son of Noah, through Cush. (Genesis 10:6, 7, 26-30).
Some of the descendants of Prophet Abraham (Islamic version Ibrahim)
through his son Ishmael (Islamic version Ismail) also inhabited Arabia
and “took up tabernaciling from Havilah near Shur, which is in
front of Egypt, as far as Assyria”. (Genesis 25:1—4, 12-18). Essau’s
offspring, dwelling in the mountainous region of Seir, also came
under the general classification of Arabians. (Genesis 36:1-43, Aid
to Bible Understanding, 1971). However, the general term used for
Arabs in the Bible is the Ishmaelites. This is because after the com-
ing of Islam, Jewish tradition regarded the Arabs as fellow-descen-
dants of Prophet Abraham, and because of the birth of Isaac, the
older son Ishmael was superseded as a natural heir whose descen-
dants would inherit the promised land (Peter Mansfield, 1982).

Early Muslims, or Arabs, maintain that they are descendants of
Ismail, the son of Prophet Ibrahim, who is regarded as the father
of monotheism. According to the Islamic version, the Prophet Ibrahim,
brought his Egyptian second wife Hagar and his son from her, Ismail,
to the valley of Makkah and abandoned them in the middle of the
desert without much to sustain them. Then Prophet Ibrahim prayed
to God, the True One God, “Lord, I have settled some of my
offspring in a barren valley near (what will be) Your Sacred House.
Lord, so that they may observe true worship put in the hearts of
people kind towards them, and provide them of your bounty, so that
they may give You thanks” (Qur’an 14:27). According to Genesis
God assured Prophet Ibrahim that no harm would fall on them,
“Let it not be grievance in your sight because of your child and
because of your bondwoman. Of her son will I make a nation because
he is your offspring” (Genesis 21:13). According to both Biblical and
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PRE-ISLAMIC ARABIA: POETRY, TRIBAL RIVALRY AND HEROISM 3

Qur’anic versions, with some variations, the story continues to say
that God had provided them with water and bounties and the child
kept growing and became an archer, dwelling in the wilderness of
Par’an, in the valley of Makkah.

The rest of the story has a particular significance for the Islamic
movement and played an important role in the economy of Pre-
Islamic Arabia. In Islamic traditions, the source of water provided
by God was a spring under the feet of Ismail, which Hagar tried
with her hands to stop from going into the sand saying “zumm,
zumm” meaning stop and accumulate. The spring, which was to
become sacred, was called Zumm Zumm, a name that is still used
until the present day. When Prophet Ibrahim eventually returned to
see them, he found Bedouins dwelling around the spring and with
the help of Ismail he built the Ka’aba as a temple to the True One
God. The Ka’aba and the Spring have constituted the focal base
for the sacred shrine of Makkah, to which pilgrims paid homage
before and after the rise of Islam. Pilgrimage has played a significant
role in the life of the Arabian Peninsula since then.

The Land and the People

In a broad geographical sense, Arabia could be divided into three
distinctive parts, north, central and south. It is the whole of the
Arabian Peninsula which starts from the south of Palestine in the
north, stretches to the Persian Gulf and Gulf of Oman in the east
and the Red Sea in the west, and stops at the Indian Ocean in the
south. It is a vast land, as large as one fourth of Europe and one
third of the United States. The classification of the Peninsula into
three distinctive parts is dictated by the nature of land and the level
of cvilizations that had developed in Ancient Arabia. The North
and the South enjoyed fertile lands, which allowed the development
of a viable economy and helped establish significant civilizations
(Della Vida, 1944). But the Central part, the land from which Islam
emerged and the home of the Arab stock that had lead the Islamic
conquests for centuries, was, apart from sporadic oases, entirely arid.
There is no evidence to suggest that there was a civilization in this
central part comparable to that of the North or the South.

But had Central Arabia always been arid? This is a question that
has been asked by historians in their attempt to establish a “theory”
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4 CHAPTER ONE

for the origin of the Semites. The existence of “wadies”, which are
dried-up river beds, has provided assumptions for a theory that sug-
gests that pre-historic Arabia was fertile and was able to accommo-
date settled inhabitants before it suffered from progressive desiccation,
before the beginning of history (ibid.). Dried-up river beds, “wadies”,
played an important role in the development of trade in Central
Arabia. They served as trade routes between the South and the
North, and proved to be the most convenient routes in a most hos-
tile land.

As the nature of land of pre-historic Central Arabia is unresolved,
so 1s the origin of the early inhabitants of the land. Whether they
were purely Semitic or a mixture of Semitic and non-Semitic is a
question that has attracted the attention of anthropologists. The con-
nection between the Hemitic and the Semitic languages lends sup-
port to the hypotheses that the inhabitants might have come from
Africa. On the other hand, the cognatic similarity between the
Hamito-Semitic, Indo-European and Ural-Altaic languages seem to
suggest that the early inhabitants came from the north (ibid.). Biblical
sources state that some of the inhabitants were descendants of Shem
and others from Ham, the sons of Noah (see above) who dwelled
in the North and North West of Arabia. Some of these tribes could
have moved down to the South along the Red Sea. This provides
theological support to the assumption that the Arabian inhabitants
came from the North. Furthermore, taking into account the version
of the Islamic traditions concerning the story of Prophet Ibrahim
who brought his second wife and his son from her, Ismail, to the
valley of Makkah, it could be suggested further that some Arab tribes
were Ismailites. Other tribes, those Bedouins who came to the water
spring provided by God to Ismail and his mother in the Islamic tra-
ditions, must have come from somewhere. However, anthropologists
and theologians do not always fully agree.

Social Organization and Settlement Patterns

The nature of society of the inhabitants of Arabia could be divided
into two, though unequal, types, nomadic and sedentary. Apart from
Southern Arabia, where some civilizations were developed as we will
see shortly, sedentary settlements were concentrated mainly in the
sporadic oases of Arabia and in the main caravan towns on the
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PRE-ISLAMIC ARABIA: POETRY, TRIBAL RIVALRY AND HEROISM 5

trade routes between the prosperous South and the fertile North.
The first type of sedentary settlements were agricultural, such as
Yathrib and Najran, while the others were of strategic importance
to trade, such as Makkah, Petra and Palmyra. Makkah, where Islam
emerged, had a further strategic importance enhanced by the reli-
gious factor where it was, and still is, the final destination of pil-
grims. This gave Makkah a special position among Arabian towns,
a position that gave her the name “Omm al-Qra”, mother of the
villages. Despite the existence of these settlements in Arabia, the pre-
dominant style of life was nomadic. The line of differentiation between
nomads and sedentaries is very fine, however. There were stages of
semi-Nomadism and of Quasi-urbanism where some ex-Bedouin
townsfolk still betrayed their nomadic origin, while other Bedouins
were towns-people in the making (Hitti, 1963). It is even argued that
the sedentary populations were originally Bedouins who were able,
during their search for better living conditions, to take possession of
the many oases within the peninsula and sometimes to penetrate the
neighbouring regions conquering oases already inhabited (Shahid,
1970).

The Bedouin existence was, therefore, the main feature of society
among the inhabitants of Arabia, which shaped their thinking and
determined their way of life. Several features characterised the life,
personality and the economic behaviour of the Bedouin: endurance,
individualism, clanism, hospitality, fortitude and enthusiasm for conflict.

Expurance. Endurance is the most obvious example of the effect of
environment on man. As an arid land, Arabia did not have much
to offer, and in order to survive in such a hostile environment the
Bedouin had to learn to adapt to the difficult conditions of the land
both mentally and physically. Mentally they had to learn to be
patient, “sabour”, since he could do nothing to change the basic set-
up of their inhospitable land. The Bedouin learnt that mental
endurance “sabre” is the first ingredient for survival. Physical sabre,
the Bedouin had to learn how to endure the hardship of the desert
life. Their food was meagre, mainly dates and a mixture of flour
and milk or water, and their clothing was as scanty as their food.
Endurance was a supreme virtue to the Bedouin, a virtue that has
been sung proudly in Arabic poetry as one of the tribe’s traits and
the traits of its individuals and has also been emphasised repeatedly
in the Qur’an as a distinct Muslim characteristic. This high degree
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6 CHAPTER ONE

of endurance played, among other factors, an important role in build-
ing up a strong army during the expansion of the Islamic state.
Because of the high standard of endurance, the armies consisted of
strong units who were able to survive on less food than that of other
armies. With lighter provisions than those of the Byzantine and
Persian troops, the Islamic army must have been able to move faster
and to travel further. (A remarkable example could be taken from
the history of the early expansion of the Islamic state when the
Islamic army crossed the desert from southern Iraq to the south of
Syria to engage with the Byzantine troops in a quite unexpected
move). The scarcity of economic resources and the need to preserve
them is stressed in the Islamic approach to consumer behaviour. The
concept of moderation is emphasised in Islamic economic theory
where the no-niggard-no-extravagant pattern of consumption is
ordained in the Qur’an (Qur’an: 7:31, 17:29), as will be discussed
in due course.

Inprvipuavnism. This was another distinct trait of the Bedouin char-
acter. Individualism was twofold: loyalty to the “self” and loyalty to
the clan. Beyond these two levels, with a descending priority, the
interest of others was not the individual’s concern. This character-
istic was also a reflection of the effect of the environment. The desert
was vast and open, which gave the Bedouin the sense of freedom
and liberty. If it became difficult to live in a land where there was
a repressive political regime they would move somewhere else. Also,
individualism was enhanced by, or was a product of, the hardship
of desert life. The law of survival in such a hostile environment
would force a descending priority: self, then others. The Bedouin,
as Hitti says, has never been able to raise himself to become a social
being of the international type, much less to develop ideals of devo-
tion to the common good beyond that which pertained to the tribe
(Hitti, 1963).

That sense of individualism seems to have penetrated deeply in
the Bedouin character to the extent that even after the coming of
Islam, with its social caring teachings, a Bedouin is reported to have
pleaded, “O Lord, have mercy upon me and upon Muhammad but
upon no one else besides!” (Aba-Dawood, 1280, quoted in Hitt,
1963). Regardless of whether such society was qualified for the descrip-
tion of being “capitalist”, the society bore one of the early signs of
the spirit of capitalism, individualism.

EEXIT R Sty Whatsapp Library L mEAwicer Adsnankesd00923337516944 I wow.




PRE-ISLAMIC ARABIA: POETRY, TRIBAL RIVALRY AND HEROISM 7

Islam acknowledges individualism and concedes the drive for it,
and for that, it, among other things, assigns a considerable weight
to private ownership. But no harm should be fallen upon others in
pursuit of individualistic interests, and this is a fundamental prereq-
uisite for accepting individualism in Islam. And on the educational
side, Islam teaches and preaches the virtue of self denial, alms giv-
ing and societal caring.

Cranmsm. Strange as it might seem, clanism was a twin image of
individualism in Arabia. The Bedouin, or the Arabian, had loyalty
to his clansmen in a patriotic fashion. He would defend members
of the clan, as he would be protected by them, and would engage
with them in any war that might be launched by the clan on the
neighbouring ones. The sense of individuality to self and clan seemed
to have developed the feeling of loyalty to the clan and to have
shaped the form of political structure in the Bedouin society. The
clan as a social unit had its own titular head, a sheikh, who was cho-
sen by the members of the clan by virtue of his seniority in age,
experience, wisdom and other personal qualifications and who rep-
resented the clan in relation to other clans, but did not have the
absolute authority in all matters regarding the clan (Fassan, 1959).
In serious judicial matters and in questions of inter-clan conflict he
would have to consult with a council consisting of the heads of the
families in the clan. The sense of individuality, on the other hand,
emphasised by the high regard for personal freedom, made the
Bedouin treat the shetkh on an equal footing. The sheikh was not a
king, and apart from the peripheral areas of the Persian and Byzantine
empires the leaders of which were given the title kings by these
empires, but in South Arabia such titles were never used by Arabians
in reference to their tribal heads (ibid.).

The two twin forces, individualism and clanism, seem to have
helped establish the basis of democracy in the tribal society. This
democracy was not far away from that of modern times. The sense
of individuality and the feeling of loyalty to the clan also shaped the
economic structure of pre-Islamic Arabians. With the force of indi-
viduality, private property was emphasised, but through the bonds
of clanism matters of common economic concern were observed.
Representing the clan as a whole in a community that lived on com-
mon economic resources, the head of the clan would have to draw
the line between what was regarded as private interest and that
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which could be considered as of common concern. The role of the
individual and that of the state in running the economy, to use mod-
ern terms, was therefore outlined.

That system of democracy in pre-Islamic Arabia survived the com-
ing of Islam, though it was modified so that it would conform to
Islamic norms (ibid.). Islam does not deny the sense of individual-
ity, though it does not overemphasize it. Nor does Islam discard the
feeling of clanism, although it does not support group conflicts. Islam
redirects the natural feeling of belonging, and probably the need for
that feeling, and replaces the concept of the clan by the concept of
Islamic community, ummah. Between these two pivots, the individual
and the community, and with no supremacy of either, Islamic polit-
ical philosophy and economic theory is established.

HosprravLiTy. Hospitality was a dominant feature of life in pre-Islamic
Arabia. It was a principle that was deeply rooted in the desert life,
and a virtue that was sung by early poets, the journalists of the time,
alongside bravery, fortitude, enthusiasm and endurance (Al-Tabar,
1991). No matter how much of an enemy a person was, if he
descended on someone as a guest he should be treated with the
utmost hospitality. A breach of hospitality would bring dishonour to
the individual and probably to the clan. Such deeply rooted princi-
ples of hospitality might seem contradictory to the kind of life the
Arabian lived, with its lack of economic resources. But the princi-
ple could be indeed a product of such life. The mutual feeling of
helplessness in such a hostile environment developed a need for the
establishment of hospitality as a highly regarded duty.

The principle of hospitality, nevertheless, signals an important
observation: the needs of a helpless individual were taken into account.
In addition, as the assertion of the pride and the honour of the indi-
vidual and that of his clan was a main motivation for hospitality,
besides mutual interests, it can be said, in purely economic terms,
that the consumer utility function of the Arabian could be twofold:
the satisfaction of goods consumption and moral satisfaction. In
Islamic economic theory the utility of the Muslim consumer is three-
fold: the satisfaction of goods consumption, moral satisfaction and
the satisfaction from a divine reward during life and thereafter (as
will be discussed later).

INnvasioN FOR EcoNoMIC GAINS. Driven by the lack of economic
resources, the tribes that did not have enough to feed their mem-
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bers had to launch a military invasion on those who had more than
they needed. The purpose of the invasion was entirely economic.
No blood should be shed except in cases of extreme necessity (Hitti,
1963). Although such invasions do not seem acceptable, to say the
least, from the perspective of modern society, they should be looked
at in the context of the mentality of those days. It was an action of
force conducted by those who had not against those who had, which
aimed to reallocate economic resources in the community. In the
absence of a state that would assume such a reallocative role by var-
ious economic and legitimate devices, individuals “took the law into
their hands”. The fighting mode that was prevailing in the desert
society at that time seems to have reinforced these actions even fur-
ther. Ethical values that emanate from divinely inspired religions, or
the lack of it in Arabia at that time, did not seem to have played
a significant role in preventing these economically-motivated military
actions. Christian tribes, too, such as Banu-Taghlib, practiced it with-
out any reservations (ibid.).

After the coming of Islam these practices were tamed: its purpose
was changed by emphasising the religious drive, rigid rules were
established to avoid any destruction or unnecessary bloodshed and
it was re-directed towards foreign conquests. The right of the poor
to the wealth of the rich is, however, a well established principle in
the Islamic tradition, “in their wealth there is a right (italics ours) to
the beggar and needy”, (Qur’an 51:19), though such a right is exer-
cised by the state, not individuals, through economic devices such
as religious taxes (as will be discussed in due course).

FoRrTITUDE AND ENTHUSIASM FOR CONFLICT. Nothing could be a source
of pride to the individual and the clan as courage and fortitude.
This was a predominant feature of the personality of the inhabitants
of Arabia. Like lack-of hospitality; cowardice was the worst trait with
which an individual, or a clan, could be described. Courage was a
particular source of pride, even if it meant the loss of life. We hear
a classical poet stating with pride that he was from a tribe that lost
many of its knights as a result of their being the first to come for-
ward on hearing a call for a duel (Nicholson, 1993). This might not
be much of praise to the fighting skill of the duel fighters of his
tribe, but at least it showed that they were far from being hesitant
in confronting danger or military combat. In another example, in
glorifying the tribe’s military and status hegemony, we hear another
poet boosting with pride that they, him and his clan, are tyrant
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oppressors, never been oppressed and when they and their herd go
to the spring, they drink first, clear and pure water leaving the oth-
ers to come after them to drink of what they left, mud and muck
(ibid.). The sense of justice would seemingly take a lower priority to
courage and oppression, if the former was mistaken for weaknesses
and leniency. Islam, needless to say, came with the most threaten-
ing terms to those who acted unjustly: God’s wrath and retribution.

Fortitude continued to be a source of pride to the Arabian Muslim
after the coming of Islam. It was tamed and later well organised,
however. Courage at combat ought not to be directed to fellow
Muslims or for causes not meant to be for the sake of God. Cowardice
is not the trait of Muslims, no matter how the danger might be,
and those who do not respond to the call of military jihad are con-
demned as hypocrites who will dwell in Hell Fire (Qur’an 9:90,
97-101, 120). As for those who die in battle, for the sake of God,
they are not dead in Heaven; as martyrs, they live in paradise among
prophets and blessed ones (Qur’an 2:154, 3:169—-171).

Arabian Cuilizations

Now we turn our attention to the study of the civilization that existed
in the peninsula at the time of the rise of Islam. This will be divided

into three main parts: South Arabia, North Arabia and Central
Arabia

South Arabia

In South Arabia, between the Indian Ocean and the Red Sea, there
was a highly developed civilization, the origin of which is, however,
not known for certain. Mesopotamian civilization has been suggested
as a source, though evidence suggests that the bulk of the civilization
was not of Mesopotamian origin and points toward an independent
development of monarchic government in South Arabia and Mesopo-
tamia (Della Vida, 1944). The dispute over the origin of such a civ-
ilization, though important to historians, is not the main concern of
this book, however. Equally unimportant to our study is the unre-
solved question of how old the South Arabian civilization was, which
could be said to have started as early as the fifteenth century B.C.
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or earlier (ibid.). It is sufficient to focus on the socio-economic elements
of the civilisation with a brief description of its political dimension.

Different from the environment elsewhere in Arabia, the south
had fertile land caused by rainfall. South Arabians were skilled enough
to build dams to help irrigate the land. The dam of Ma’rib was per-
haps the most famous, the older part of which was built around the
mid seventh century B.C., and was constructed in the city of Ma’rib,
the capital of Saba’ (ibid.). This allowed water to be divided into
many streams running into a wide plain. As the skill developed, the
Ma’ribeans constructed a dam at the narrow point between the two
mountains east of the city with gates that allowed controlled distri-
bution of water (Haykal, 1976). In contrast to wandering Bedouins
in the north, the people in the south had a sedentary existence.

Four main Kingdoms were established in South Arabia: Saba’,
Ma’in, Qataban and Hadramawt.

Saba’

Saba’, biblical Sheba, was the most dominant of the four kingdoms.
Besides the fertile land, the strategic position on the India trade route
and the nearness to the Red Sea contributed to making Saba’ the
most important kingdom in the south. The Sabaean period extended
from about 750 B.C., or 1500 B.C. according to some, to 115 B.C.
(Della Vida, 1944). The kingdom started as a theocracy first, where
the king had priestly authority, but in about 610 B.C. it became
secularised with a change in the royal title that did not bear a priestly
character and with a new capital, Ma’rib. Gradually, the kingdom
of Saba’ overshone, and absorbed, the other kingdoms in the south.
The Qur’an refers to an encounter between the Queen of Saba’
(Queen of Sheba) and King Solomon. King Solomon learned from
his intelligence sources that the Sabaeans with their rich and pow-
erful queen were worshiping the sun, not God. He wrote to the
queen inviting her and her people to believe in God and to give up
worshiping the sun. The Qur’anic reference indicates a few inter-
esting points related to Saba’: (a) the deity of the kingdom at that
time was the sun, (b) Saba’ kingdom was very rich and powerful,
(c) the kingdom had a very powerful army, (d) the Queen had a
wise council, and (e) the Queen was not an autocratic monarch as
she is reported to have sought the opinion of her council, “I am
not to take an action (on this matter) unless you are part of it”.
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After some intriguing events, attractively mentioned in the verses,
the Qur’an tells us that she eventually joined King Solomon in wor-
shiping his one true God (Qur’an 27:20—44).

Ma’in

The second kingdom in South Arabia was Ma’in (biblical Ma’on,
Me’un and Me’in), meaning spring-water. The Minean period lasted
from about 700 B.C. to 70 B.C. (ibid.). The kingdom was famous
of its produce of frankincense and other aromatic products, which
were of importance for temple worship. For the Egyptians in par-
ticular, they were also used for mummification. Like the Sabaean,
the kingdom began as a theocracy and ended up secularised. The
Minaean kingdom also occupied an important place on the trade
route.

Qataban and Hadramawt
The other remaining kingdoms were Qataban and Hadramawt. The
former lasted from about 400 B.C. to 50 B.C. while the latter lasted
from about 450 B.C. to the end of the first century A.C. (ibid.).
These two kingdoms though were overshadowed by the Sabaeans
and the Minaeans, who played an important role in organising the
spice trade

Starting from 115 B.C. the four kingdoms were under a new
influence, that of the tribe of Himyar which emerged from south
west Arabia. The first Himyarite kingdom lasted until about 300
A.C. The Himyarites who inherited the Sabeo-Minaean trade had
the same culture and language as that of the Sabaeans. The socio-
economic structure of the Sabaeo-Himyarite community consisted of
a mixture of the tribal system, caste stratification and feudal aris-
tocracy and monarchy (Hitt, 1963) At about 300 A.C., which marked
the begmmng of the second Himyarite kingdom, the Himyarites
annexed Hadramawt and Qataban and continued ruling South Arabia,
with a short interruption by an Abyssinian occupation from 340
A.C. to 378 A.C., until the beginning of the sixth century A.C (ibid.).
The period, however, was one of winds of change religiously and
politically.

A Change of Faith and Fate
Religious factors had played a decisive role in determining the des-
tiny of South Arabia, or al-Yemen as it was known by then, from
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the mid fourth to the beginning of the sixth century A.C. The reli-
gion in the area was initially of a planetary astral system in which
the prevailing moon-god was referred to by various references accord-
ing to the different tribes, such as, love, lover, father, health giving
God and paternal uncle. The first sign of religious changes began
with the first official Christian missionary sent by the Emperor
Constantius in 356 A.C. which is said to have carried political impli-
cations instigated by the rivalry between the Roman and Persian
empires to control such a strategic area (Hitti, 1963). The mission-
aries, and other less official ones, succeeded in promoting Christianity
in the area and in building up churches in different locations. Judaism
also spread in the area and the last of the Himyarite kings, Dhu-
Nuwas, became a Jew. Rivalry between the followers of the two reli-
gions began. In October 523 A.C. Dhu-Nuwas, the Jewish king,
massacred the 20,000 Christians of Najran by throwing them in a
trench which was then set on fire (Al-Tabari). The Qur’an refers to
this massacre by saying, “By the heaven with its constellations! By
the Promised Day! By the Witness and that which is witnessed!
Cursed be the diggers of the trench, who lighted the consuming fire
and sat around it to watch the faithful being burnt to death! Nor
did they torture them for any reason save that they believed in God,
the Mighty, the Praised One; the Sovereign of the heavens and the
earth, the Witness of all things”, (Qur’an 85:1-9). This dramatic
event led to a major political change in the area. As the protector
of Christianity the Roman Emperor, Justin I, asked the Negus of
Abyssinia, the nearest Christian force to the area, to intervene. The
Abyssinian army crossed the Red Sea, conquered the kingdom and
occupied the land from 525 to 575 A.C. (Hitti, 1963). Furthermore,
to circumscribe the religious influence of the Ka’aba in the north
as opposed to his newly built church in the south, the Abyssinian
commander, Abraha, led a military expedition to Makkah to destroy
the Ka’ba. The expedition did not succeed and the army was destroyed
by smallpox. This is said to have happened in 570 or 571 A.C., the
year when the Prophet of Islam was born.

The year 575 A.C. witnessed a new political power in South
Arabia, the Persians. As the struggle continued between the Christian
Arabians on the one hand and the Jewish and Pagan Arabians on
the other, and since the former were backed by the Abyssinians rep-
resenting Christian Byzantine, the latter sought help from a rival
empire—the Persian. The Persians must have found it the right
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opportunity to eliminate the control of the Byzantines, through the
Abyssinians, over South Arabia. Six ships of the Persian army sailed
from the Persian Gulf towards al-Yemen, two of which sank on
the way and the other four reached al-Yemen in 575 A.C. and
defeated the Abyssinian garrison (Al-Tabari). Instead of only com-
ing to help, the conqueror, as usually happens, occupied the land
and soon al-Yemen was converted into a Persian province, and one
master was changed for another. In 628 A.C., al-Yemen fell into
the hands of Muslims and the fifth, and last Persian ruler converted
to Islam.

The political strength of the South Arabian kingdoms was based
on economic strength. As was mentioned earlier, the fertility of the
land coupled with the strategic location on the trade routes helped
South Arabia to develop its economic strength. Agriculture flourished
and various agricultural products were grown: corn, vegetables, fruit,
and vines and, most important for trade, spices, myrrh and frank-
incense. Besides exporting their own products, of which spices, myrrh
and frankincense were highly demanded, the area lay on a very
important trade route to India. Saba’ was a transit place for many
products coming from different areas: pearls from the Persian Gulf,
silk from China, swords and fabrics from India, and gold, ivory and
ostrich feathers from Ethiopia. The Sabaeans, as Hitti says, were the
Phoenicians of the Southern sea (Hitti, 1963). They commanded a
strong commercial fleet, which connected the two sides of the Indian
Ocean with South Arabia. Also, due to the navigating difficulty of
the Red Sea, overland trade routes were developed between al-Yemen
and Syria along the western coast of the Peninsula with several car-
avan cities, such as Makkah, Petra, and Palmyra. Another trade
route was developed between Hadramawt and Ma’rib, where it joined
the south-to-north route.

The economic development of South Arabia suffered a setback by
the end of the third century A.C. Three major factors could be said
to have contributed to the setback: the increased external maritime
competition, internal schism and the breaking of the dam of Ma’rib.
External maritime competition appeared first through the interven-
tion of the Ptolemies, though the Romans followed suit. The Ptolemies
developed such a strong navy that they transferred the northern part
of the Red Sea into a Ptolemic lake. By reopening the canal between
the Nile and the Red Sea by Ptolemy II, a canal which was dug
originally during the rule of Sesostris 1700 years earlier, part of the
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overland trade which was controlled by the South Arabians was
transferred to the Red Sea. The final blow came when the Ptolemies
mastered the navigating problems of monsoons in the south of the
Red Sea by the end of second century B.C. and entered the Indian
Ocean, establishing a direct trade route between India and Egypt
(Della Vida, 1944). That was the start of an economic decline in
South Arabia. Internal schism instigated by religious differences
between the newly converted Christians, Jews and pagan Arabians
marked a stage of political disturbances, which the feudalistic socio-
economic system did not help to alleviate. Political disturbances, as
usual, led to adverse economic consequences. The breaking of the
dam of Ma’rib, possibly during the rule of the Abyssinians, was an
economic disaster. The reasons for the breaking of the dam are not
known for certain but it could be attributed to inefficient mainte-
nance work. However, the breaking led, with other factors, to a dra-
matic economic decline in the area (Haykal, 1976).

North Arabia

On the northern end of the peninsula lay several kingdoms: the
Nabataeans, the Palmyrenes, the Ghassanids, the Lakhmids and the
Kindaites.

The Nabataeans
The Nabataeans were the first significant Arabian state in the north.
Although the exact origin of the Nabataeans is not known for cer-
tain, historians agree that they were emigrant nomads who came to
the area from Transjordan and the northern part of Central Arabia,
possibly in the early sixth century B.C., and occupied the land of
the Edomites between the Dead Sea and the Gulf of Agabah. The
third, or perhaps the fourth, century B.C. was the starting point of
their uprising; they occupied important cities such as Petra, Bostra
and Gerash, the major caravan cities on the South-to-North trade
route, and stretched their territory to Damascus at the time of Christ.
The year 105 A.C. witnessed their end however, when the Emperor
Trajan annexed the area and declared it a Roman province, a
“Provincia Arabia”, (Hitti, 1963).

The Nabataeans developed a high level of civilization with the
help of two major economic factors: agriculture and trade. Although
they were originally nomads, the Nabataeans developed an agricultural
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life and built several important cities. Also, being on the northern
part of the south-to-north trade route at Petra, they partially con-
trolled the route, breaking the South Arabian monopoly over it and
increasing their prosperity on the account of that of South Arabia.
The Nabataeans had two languages: spoken Arabic and written
Aramaic, borrowed from their Syrian neighbours. In this sense they
were bilingual. Their religion was a mixture of Arabian and Aramaic
features. Briefly, the Nabataeans arose to a level of civilization that
may stand comparison with any other of the states in the Near East
in ancient times (Della Vida, 1944).

The Palmyrenes

The Palmyrenes were Arabians, as their personal names and the
names of their kings revealed an Arabian origin (Hitti, 1963). Some
of the inhabitants seemed to have come from al-Yemen before the
destruction of the Dam of Ma’rib (Al-Tabari). Palmyra (Arabic
Tadmur and Semitic Tadmor), developed from being an oasis in the
middle of the Syrian Desert to becoming a rival and a successor to
Petra of the Nabataeans. It is not known exactly when the Arabs
came to Palmyra, but by 9 B.C. the city seemed to have gained its
importance as a trade centre between the Roman and the Persian
empires (Della Vida, 1944). The location of Palmyra on the West-
to-East trade route, coming from India through the Persian Gulf to
the Euphrates then crossing the desert to the Syrian coast, gave the
city a strategic importance particularly after the fall of the Nabatacans.
Palmyra reached its zenith between 130 and 270 A.C. when, under
the protectorate of the Roman Empire, it enjoyed a high level of
prosperity with a wide range of international trade stretching east
as far as China. In 270 A.C. the Palmyrenes succeeded in extend-
ing their military influence to as far as Alexandria, in Egypt, and to
defy the Roman Empire pushing the Empire’s garrison as far back
as Ankara in Asia Minor (Hitti, 1963). In 272 A.C. the Palmyrene
Queen was defeated and the Romans entered Palmyra bringing its
destruction.

The ruins and inscriptions of the Palmyrenes reveal a developed
civilization. Although the Palmyrenes were of an Arian stock, their
civilization was a blend of Greek, Syrian and Parthian elements
(Hitti, 1963). They spoke a dialect of Western Aramaic and their
religion was influenced by Aramaic and Mesopotamian concepts and
traditions.
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The Ghassanids

The Ghassanids are said to have originated from a tribe that emi-
grated from South Arabia at the end of the third century after the
destruction of the dam of Ma’rib and established itself to the south
east of Damascus on the South-to-North trade route (Hitti, 1963).
Some are said to have emigrated to the area shortly before the
destruction of the dam (Al-Tabari). Like other tribes in the area,
which emanated from an Arabian origin, the Ghassanids who were
Christianised had two languages; Aramaic and Arabic. By the end
of the fifth century they came under the influence of the Byzantines.
The Ghassanids were allies, and perhaps clients, of the Byzantines
and served as a buffer between the Byzantine Empire and the nomads’
sporadic attacks on the Empire’s borders and at the time of the
Islamic conquests the Ghassanids fought alongside the Byzantines in
the battle of Yarmuk in 636 A.C. (Hitti, 1963). Later, the Ghassanid
king embraced Islam (but renounced it afterwards and fled to
Constantinople when the second Caliph wanted to reduce him to a
Bedouin status in a dispute that erupted between them). The
Ghassanids period is marked with important achievements in archi-
tecture, houses of basalt, palaces, triumphal arches, theatres and
churches. Poetry, as the art of word at the time, was encouraged by
the Ghassanid kings, whose generosity in paying poets was renowned.

The Lakhmids

The Lakhmids, in some aspects, were the mirror image of the
Ghassanids in the east. They originated from Yemenite tribes, called
Tanukh, who emigrated to North Arabia around the beginning of
the third century A.C. and settled in the west of Euphrates (ibid.).
With the establishment of the Lakhmid dynasty in al-Hira, the
Lakhmids became allies, or perhaps clients, to the Persian Empire
and, similar to the Ghassanids, served as a bufler area between the
Persians and the prevalent attacks of the Bedouins on the Empires
frontiers. The Lakhmids who spoke Arabic, but used Syriac in writ-
ing, were mostly pagans, with a Christian minority (ibid.). The
influence of Christianity increased, however, during the reign of the
last king, al-Nu’man III (580—602 A.C.), when the king, whose mother
was Christian, became Christian. The Lakhmids civilization did not
reach the level of its counterpart in Petra and Ghassanland. However,
they also encouraged poetry and rewarded poets generously.
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The Kindites

Once again, the Kindites were of South Arabian origin. The influence
of South Arabians on the Northern Arabian kingdoms was more
obvious in that kingdom than in others, as the first Kindite king was
appointed by the South Arabian king to rule over some tribes in
Central Arabia, whom the latter had conquered in 480 A.C. The
Kindite kingdom lasted from 480 to 529 A.C. At its zenith the
Kindite kingdom extended to the Euphrates, and after the death of
the Persian Emperor the Kindite king stretched his influence to the
capital of the Lakhmids (Hitti, 1963). The end of the Kindites came
at the hand of the Lakhmid king in 529 A.C. when the latter defeated
them and put their king to death along with many others from the
royal family. The rest of the Kindite prominent members went back
to Hadramawt, from where they originally came. After embracing
Islam the Kindites showed a great zeal in the Islamic conquests in
Syria and Iraq and some of them were rewarded by being appointed
provincial governors. Also, some of the Kindites became great Islamic
thinkers such as Ya’qup ibn-Ishaq al-Kinidi who earned the title
“the philosopher of the Arabs” (Shahid, 1970).

Though short lived, Kindah provides an interesting case of Arab
uprising. Different from the other Northern Arabian kingdoms, which
were to some extent client-kingdoms influenced by the power of the
two great Empires in the north, Kindah was neither a Persian nor
a Byzantine client-kingdom. It was the first attempt by the inner
Arabs to unite their tribes under one leader. In this sense, Kindah
could be regarded as a precedent for the Islamic state that emerged
from Central Arabia.

The study of the above civilizations in North Arabia, as Hitti says,
is significant not only in itself but as an illustration of the cultural
heights which the Arabians of the desert were capable of attaining
when the proper opportunities present themselves (Hitti, 1963). A
common factor among the above civilizations was that they were
founded by Arab stock: the language was Arabic and personal names
and the names of the kings were also Arabic. This ability was reflected
in the development of Islamic civilisation and Islamic thought.

Central Arabia

Nomadism was the main feature of life in pre-Islamic Central Arabia.
This was dictated by the nature of land which, apart from sporadic
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oases, was arid. The inhabitants, who had a Semitic origin, lived a
primitive life, residing in tents and moving with their flocks in pur-
suit of pastoral locations. As mentioned earlier, the inhabitant of the
desert, the Bedouin, developed a high level of endurance, individu-
alism, hospitality and fortitude, which might be regarded as a prod-
uct of the hardships of the desert life. Furthermore, the Bedouin
strongly adhered to their history, language, religion and traditions,
and any “liberated” ideas of changing his inherited set of beliefs and
customs would be strongly resisted. This, despite the negative approach
to change, helped preserve one of the main assets of the Arab her-
itage, the language.

Sedentary life existed in pre-Islamic Arabia in oases and caravan
centres, though Bedouins’ characteristics were the main nature of
the society (Shahid, 1970). Most important of these sedentary set-
tlements and most mentioned in early Islamic history were Makkah
and Yathrib. Makkah was the city where the Prophet of Islam was
born, in 570 or 71 A.C., and proclaimed his message, and Yathrib
was the city to which he emigrated, in 620 A.C., which was called
al-Medinah after the emigration, meaning the city.

Makkah, like Palmyra, grew around a spring-water in the middle
of the desert. Two major factors played a significant role in the eco-
nomic development of Makkah, its strategic location on the South-
to-North trade route and its reputation as a sacred shrine. With its
fresh water supply and geographical location on the trade route from
South Arabia to Syria, Makkah occupied a strategic position on the
route and partially took over the trade from the South Arabians.
Makkah grew wealthy and Makkahn merchants became rich and
powerful (Hassan, 1959). The sacred features of the caravan city
emerged from the belief that Makkah was the place where Prophet
Ibrahim left his second wife and son in the middle of the desert
with little to sustain them, and the spring was the water sent to them
by the divine power. Makkah became the centre of pilgrimage, which
was a source of income to the city. The caravan and pilgrimage city
developed an advanced social and political system with some aris-
tocratic features in those families which were leading the trade and
organising the pilgrimage seasons. The tribal features were still, how-
ever, predominant in the Makkahn society (ibid.).

Yathrib, al-Medinah, was another sedentary city approximately
200 miles to the north of Makkah. Despite the similarity of the tribal
set up of the society in both cities, they differed in their economic
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activities. While trade was the main economic activity in Makkah,
agriculture was the chief activity in Yathrib (Shahid, 1970). As an
oasis, it also owed its existence to a water spring. The city gained
its reputation after the rise of Islam, the Prophet emigrated to it
with the support and invitation of its inhabitants. It was the base
from which Islam spread in the peninsula, and it remained the cap-
ital of the Islamic state until the reign of the Umayyads.

Unlike their neighbours in the north and south, pre-Islamic Central
Arabians did not develop a civilization of their own. Their only,
though very important, contribution to the Arab heritage was that
they preserved the language. Speech was the only artistic nature they
possessed and transferred through generations until the Arabs of
today, “the beauty of man lies in the eloquence of his tongue”, goes
the Arabic general saying. Or as Hitti puts it, “No people in the
world, perhaps, manifest such enthusiastic admiration for literary
expression and are so moved by the word, spoken or written, as the
Arabs. Hardly any language seems capable of exercising over the
minds of its users such irresistible influence as Arabic does, (Hitti,
1963). This helps explain why the Qur’an is regarded by Muslims
as having a miraculous literary character “’jaz”, which with its style
and composition challenged the Arabs in their most artistic skill:
speech. Makkah served as a centre of cultural “civilization” in this
sense. Cultural fairs were held outside Makkah, in a place called
Suk Ukaz, where poets would come from all parts of Arabia con-
testing their poetic ability sometimes with long odes (Haykal, 1976).
Among the famous odes were the seven golden odes, mu’allagat, mean-
ing suspended, which were written and suspended on the door of
Ka’aba. Poets, who were also engaged in various avenues of life as
traders or warriors, represented the political voice of the tribe as the
journalists of the day.

The religion of Central Arabians was of a mixed nature. Astral
deities existed where sedentary populations worshipped the sun and
nomads worshipped the moon. Natural objects, such as palm trees,
wells, stones and caves were also sacred. In Makkah, the sacred
shrine, idols also existed with several idols erected on the top of the
Ka’aba representing gods for different tribes (Sirat-Ibn-Hisham). The
concept of one God was not discarded either, but these idols were
regarded as intermediaries between worshippers and God. Islam calls
this period the age of ignorance and confusion, “jahiliyah”. Judaism,
perhaps coming from South Arabia, also had a certain influence
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in Central Arabia mainly in Yathrib (al-Medinah) and Khyber.
Christianity also existed among some tribes such as the Bana-Taghlib,
though it was not influential. In many respects, however, Central
Arabia was ripe for the spiritual rejuvenation, which was to come
with the rise of Islam.

Trade and Finance in Makkah

Apart from the nomads in Central Arabia, trade prospered in the
South, the North and in Makkah, the cradle of Islam. The Makkahn
traders traveled south and north, in two journeys one in the sum-
mer and another in the winter as the Qur’an is telling us in citing
the bounties bestowed by God on the Makkahn Qurayshites (Qur’an
106:1-4) who had settled in the city and accumulated great wealth
and power. Financially the development of trade had created three
distinctive financial situations: the demand for, and supply of, finance,
the appearance of money changers and the necessity of insurance.
The need for, and provision of, finance was necessitated by the
expansion of the trade. The mode of finance took three different
forms depending upon the level of risk the financier, or the investor,
if a modern term is to be borrowed, was willing to bear. For those
willing to accept risk for a greater return, partnership was a suitable
form. For those not willing to accept the risk, loans were the alter-
native.

In a partnership, a group of people may agree to enter into a
financial arrangement to finance a trade trip, to the North or the
South, whereby some of those involved may be sleeping partners
while the others were managing partners. Restrictions may be placed
on to the authority of the managing partner(s) and to reduce risk
the type of goods traded and the terms of transactions should be
clearly defined (El-Ashker, 1987). The duration of the partnership
could be limited to the period of the trip, at the end of which the
partnership was to be dissolved, or extended, to cover a renewed
period with either the same partners or new ones. The managing
partners would join the caravan as independent participants, with
their goods and funds, enjoying the protection of, and facilities pro-
vided by, the caravan organizers who were mainly the Qurayshites.
A fee would probably have to be paid to the caravan organizers for
the facilities provided in general and the military protection in
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particular. Part of the fee would probably go towards the protection
money the caravan organizers would have to pay to the powerful
tribes along the trade route for a safe passage through their land.
In the absence of hard evidence to the contrary, it is conceivable to
“hypothesise” that these were the sort of arrangements that prevailed
given the particularly harsh reality of the surrounding environment.

The profit of the partnership was to be shared according to pre-
determined proportions, but the loss was to be borne by the fund
supplier with the non-financier managing partner having to work
without material compensation (ibid.). The Prophet is said to have
taken part in these caravans acting for a wealthy lady, Khadigah,
who later became his wife. The partnership, or Mudharabah as it
was known then, was approved of after the coming of Islam and
continued to serve as a legitimate mode of business finance under
Islamic law until the present day. If all partners provided finance,
including the managing partners, the Mudharabah was to be called
Musharakah; a slight differentiation to indicate that the funds were
provided by all, which would have some important implications for
the distribution of profits or allocations of losses. The Musharakah
may employ a working manager for a predetermined pay. Musharakah
also survived the coming of Islam and continued to serve as an
acceptable Islamic mode of business and finance until the present
day. Islamic banks, which were established in the late twentieth cen-
tury, use Mudharabah and Musharakah in their financing.

In a busy trade centre, like that of Makkah, money changers must
have existed and exercised a significant role in what was at the time
an international trade. They were the traveling merchants who had
centres in Makkah and who were more able than others to com-
pare the value of currencies, realize the change of value when it
occurred, and acknowledge the differences resulting from possible
tampering with the quality and quantity of the metal in the cur-
rency (Wilson, 1983). Pilgrimage would have necessitated the need
for their services further. In addition, as they became wealthy mer-
chants they were able to provide finance when it was required.
Finance was needed for two purposes: business and personal.

Lending for business and personal purposes was provided at a rate
calculated on the basis of the amount borrowed and the period of
the loan to maturity. If the borrower was not able to pay in time,
a deferment of payment may be granted by the lender but with an
additional charge. The loan capital would therefore be subject to an
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additional payment based on the amount borrowed and the total
period covered, including the additional deferred payment period
(El-Ashker, 1987). The deferral may carry a financial penalty, which
can be referred to as an increase. To increase means in Arabic
‘yarbu’, the noun of which is ‘Riba’, which corresponds to the noun
increase in English. The total amount paid by the borrower would
be the principle, the capital, which is in Arabic ‘r’as al-Mal’ and the
increase. The Qur’an is emphatic in prohibiting the increase, Riba,
and warns those who charge Riba of war from God stating that
they “shall rise up before God like men whom Satan has demented
by his torch”, and to reply to any claim that might be made that
the increase in money from lending is like trade, God has a similar
warning because, “they claim that Riba is like trading, but God has
permitted trading and has forbidden Riba”, (Qur’an 2:275). And to
the counterargument that Riba, the increase, may be allowed pro-
viding it is not excessive, the Qur’anic verse is unequivocally clear,
“if’ you repent you have the right to only your capital, r’ais amwa-
likum, (the plural of capital)”, (Qur’an 2:275). In other words there
is no differentiation between interest and usury, all interest is usury.
Therefore, while partnership, with its various forms was permitted
and survived the coming of Islam, lending at interest was categori-
cally forbidden.

Insurance became known to the Arab traders through the need
to minimise the risk encountered in the trade (Rahman, 1979). The
caravans would pass through dangerous territories and likely hostile
lands and the possibility of loss of assets as well as lives through haz-
ardous conditions or intended hostile action of plunder by others
could not be ruled out. A form of loss financing risk management
through collective, or mutual, insurance existed whereby the losers
were compensated either wholly or partially from a collective fund
organised prior the trade. A story is told that when Prophet
Muhammad was engaged in one of the trade journeys before the
coming of Islam, a trade caravan was lost in the desert which lead
to the members of the contributory insurance fund paying compen-
sation to cover the loss of merchandise, horses and camels to the
survivors as well as to the heirs of those who did not survive (ibid.).

The insurance fund would remain in operation for the caravan
period beyond which it would be either terminated or renewed for
another trade journey. If renewed it would take the form of an open-
ended fund where new members may be permitted to join and
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existing members may be at liberty to leave. New members per-
mitted to join would be subject to satisfying conditions regarding the
degree of the additional risk they are bringing to the fund, depend-
ing upon how risky the new members are thought to be in terms
of their personal character and tribal connection, the level of com-
pensation expected to be paid out of the fund in line with the amount
of capital involved and the amount of contribution, or risk premium,
made by the new comers. Satisfying these preliminary conditions
would be necessary in a mutual insurance, as all insurance was at
that time. Although the process may not be as sophisticated as insur-
ance is today, pre-Islamic Arabian insurance must have required a
high degree of organization and clear rights and obligations that
were very advanced for their day.

The Bedowin i Islam

It can be said, therefore, that in Central Arabia, where Islam first
emerged, there was no civilisation to serve as a prerequisite for what
later became the Islamic Empire. It was Islam as a religion that con-
solidated the mutually hostile tribes, tamed the Arabian character
and pushed the inhabitants of Arabia forward towards world con-
quests. But not all of what existed in pre-Islamic Arabia was con-
demned and discarded. While Islam was unequivocally decisive on
matters related to Man and God, the new religion was more toler-
ant, selective, and sometimes agrecable, in matters related to the
character of the individual as a person. “The Bedouin is the raw
material of Islam”, is a saying that is attributed to the second Caliph
Umar (Hitti, 1963). Some of the personal traits that were sung in
the Arabic classical poetry were equally honoured, if not demanded
in the Qur’an and the Prophet’s Sunnah. Patience and endurance,
hospitality, and fortitude are particularly praised in the Qur’anic
verses and the Prophet’s sayings. Several verses refer to the endurance
as being the character of the real believers in God and His mes-
sage. In Islam, endurance has been widened, however, to include
endurance in facing the hardships in life, endurance in the consis-
tence of the devout worshiping God, endurance in resisting forbidden
temptations and not going astray, and endurance in military jihad.

Hospitality is equally emphasized, repeatedly, in the Qur’an and
Sunnah. This is widened to include, conceivably, hospitality to the
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poor and the needy and in spending in the cause of God. Going
even further, the Qur’an is explaining to the Prophet that, even “If
one of the unbelievers sought your refuge (hospitality and protec-
tion), grant it to him and let him hear the words of God and, then,
(if he is stll not believing) accompany him to a place of safety (and
let him go),” (Qur’an 9:6). No example can serve better than this
verse in demonstrating how sacred the value of hospitality is in Islam,
how tolerant Islam is, and how important it is in Islam to extend
protection to those individuals who are desperately in need for pro-
tection even if they are not Muslims.

Fortitude in Islam, needless to say, is a duty on the Muslim when
a call for a military jihad is made. Those who die on the duty of
jihad are promised a continuous life after death, dwelling in Heaven
with angels and apostles, and those who remain alive are given due
reward in life and hereafter, “do not consider those who were killed
in the cause of Allah dead, they are alive and are given bounty in
Heaven”, (Qur’an 2:154, 3:169-171).

Individualism has never been annulled in Islam, nor has the sense
of belonging, clanism, been repealed. The reassurance of private
ownership in Islam and the special regard given to protecting it is
a demonstrable proof of the recognition of individualism. But it is
not the absolute individualism that aims to fulfill the individual’s
whims and desire with no particular regards to the surrounding com-
munity. Rather, it is a well organized form of individualism that
while it acknowledges the free will of the individuals to enjoy the
bounties God has bestowed on them, it conditions such freedom with
the stipulation that “no-harm” should incur to the surrounding com-
munity. Similarly, pre-Islamic clanism was tamed, though the con-
cept of the individual being part of the whole was not dismissed.
The clan became the Islamic community, ummah, the whole to
which all Muslims belong.

Hard work, a main feature of the life in the inhospitable Arabia,
is sanctified in Islam so much so that it is regarded as a kind of
worship. Plus, work ought to be deemed as a continuous process
with no excuse for interruption. “Whoever had a small plant which
he was about to plant and heard the call of the Day of Judgment
let him plant it first before the Day comes,” the Prophet is reported
to have said (Sahih Muslim).

Some Pre-Islamic forms of trading were accepted and some of the
financial arrangements in pre-Islamic Arabia survived the coming of
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Islam. Commenda contracts, mudharabah, which were used in pre-
Islamic trade were accepted and declared legitimate under Islam.
The pre-Islamic forms of commercial insurance were also allowed
to continue and survive the coming of Islam.

But lending at interest, for economic purposes or otherwise, was
condemned; Muslims were to recover only their loan principle, cap-
ital, “you have the right to only your capital, ‘w’aiis amwalikum’”
(Qur’an 2:275).

But the pre-Islamic Bedouin is also condemned and is often charged
with hypocrisy in the Qur’an, “the Bedouins said: ‘We believe’ (in
Islam), say: ‘You believe not, but you ought to say, ‘we have sur-
rendered’ (to Islam) for faith has not yet entered your hearts’”,
(Qur’an 49:14). This was particularly the case when it came to the
fulfillment of the call for Holy War, jihad, they were described as
being reluctant to take part in military jithad but were in a hurry to
claim a share in the spoils of war (Qur’an 9:90, 97-101, 120).

The condemnation of the forms of life in pre-Islamic Arabia that
has led to rightly declaring them un-Islamic appears also in the
Sunnah, in which the Prophet is reported to have warned his fol-
lowers against having a behavioural attitude to each other as that
of al-FJahiliyyah, the pre-Islamic Arabia’s Age of Ignorance and
Confusion. However, the Qur’anic and Prophet’s reference to the
age of jahiliypah should be inferred as related to those beliefs, actions
and patterns of behaviour that were not per se accepted in Islam.
These can be divided into three main categories as follows:

First, although the pagans believed in God as the creator and sus-
tainer of the universe, “If you ask them (the unbelievers) who has
created heavens and earth they will say Allah (God)”, “if you ask
them who has created heavens and earth and subjected the sun and
the moon, they will say Allah”, and “if you ask them who sends
down water from the sky and gives life to the earth after being dead,
they will say Allah”, (Qurian 31:25, 29:61, 63, respectively), they
also believed in God’s associates, as intermediaries between man and
God. These were forms of deities mostly of their own making to
reconcile between them and God. Gradually they perceived these
man-made gods equal to God and began to worship them as His
associates. This was not accepted. The educational approach and
the resort to the power of reasoning can be seen clearly in the
Qur’an in guiding the human mind to the truth before God’s ret-
ribution is promised to the stubborn mind. We read the Qur’anic
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verses educating, “Say (if you ask them), ‘who has provided for you
from the sky and earth, who has the all hearing and all seeing, who
brings out the living from the dead and the dead from the living,
and who controls the affairs of the universe?’, they will say ‘Allah
(God)’, say, ‘Will you not then be righteous in worshiping Him
(alone)?”, (Qur’an 10:31). To show the helplessness of God’s associ-
ates, the Qur’an continues to preach and reproach, “Say, ‘is there
of your associates (who you claimed to be God’s equals) who could
have made the Creation, or can remove it and remake it new?’” Say,
‘God has made the Creation and can remake it new’, why then you
are leading yourselves astray?” (Qur’an 10:34), and “Is there of your
associates (of what you have made as God’s equals) who can guide
to the Truth? Say, ‘God guides to the Truth’; then i1s He who guides
to the Truth is worth following or he who does not guide to the
truth have you lost your senses!” (Qur’an 10:35). Believing in God’s
associates would, therefore, attract the wrath of God and His retri-
bution, as there is No God but one and He has no equals, “Say:
he is God, One, the Everlasting Refuge, who has not begotten, and
has not been begotten, and equal Him is not anyone” (Qur’an
112:1-4), is the message, clearly put and unequivocally ratified.
Moreover, all purpose of life is to be for the sake of God, as God
teaches His Prophet, “Say verily my prayer, my sacrifice, my living
and my dying are all for (the sake of) God, the Lord of all worlds,
(who) He has no equal. Of this I have been commanded and I am
the first of Muslims” (Qur’an 6:162—-163).

Second, the pre-Islamic Arabian could not perceive the notion of
life after death, so he dismissed the belief in resurrection with the
Day of Judgment that comes with it, “And they say, ‘even if we
were decayed bones and decomposed corpse, are we (how could it
be possible) to be resurrected creation-new’” (Qur’an 17:49). The
Qur’an is emphatic in confirming resurrection, Judgment and life in
the hereafter with associated reward and punishment. In reply to
their argument the Qur’an continues, “Say, ‘be stones or steal, or
any of the formation you may arrogantly think of’, they will say,
‘who will bring us back the way we were’, say, ‘He who has cre-
ated you (from nothing) in the first instance’ they will turn their
defiant heads to you and argue, ‘(and) when is that?’, say ‘it may
be neigh (nearer than you think),’” (Qur’an 17:50-51). Indeed, the
Qur’anic verses tell us about apostles of the past who wondered how
God would resurrect the dead, though the verses advise that their
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motivation was not emanating from a disbelief in God’s ability as
much as it was from a wonder of how it could be done in their
attempt to understand God’s wisdom.

Third, social justice did not seem to be an embedded trait of the
pre-Islamic Arabian as the concept did not appear to be fitting in
with the harsh reality of the life prevailing then. The pre-Islamic
Arabians, it seems, had associated social justice with weakness and
feebleness, something they would not like to be linked with; so they
dismissed it. This does not necessarily imply that charity was absent;
indeed a charitable attitude could be inferred from their history and
poetry; supporting the needy and protecting the weak was also sung
in their poetry as an additional source of pride to the powerful clan.
But charity, when extended to the poor, the needy and the weak,
was meant to demonstrate a position of power, wealth and privilege.
In Islam this is not the case. With the concept of social justice well
embedded in the roots of religion, Islam came with a clear message,
“in their wealth there is a right (italics ours) to the beggar and needy”,
(Qur’an 51:19), and “So give to the kindred his right (italics ours)
and to the poor and the wayfarer” (Qur’an, 30:38). Furthermore,
while equal respectability of individuals was not known to be the
case in pre-Islamic Arabia except among the privileged few, Islam,
though acknowledged the differences among individuals as a result
of the differences in their ability, wealth and earning capacity, it has
ordained equal respectability among individuals, as persons; they are
as equal as the “comb’s teeth”. In that sense Islam, as will be dis-
cussed in the next chapter, does not call for an equal distribution
of wealth but it advocates instead an equitable distribution.

In brief, Islam, on socio-economic matters, did not come to pre-
Islamic Arabia to destroy a nation, as in A’d and Thamud, drown
a king as with Pharaoh and his army or flood the world except for
those in Noah’s arc, in order to rebuild. Islam came, instead, to
teach, mend, guide and direct, and to make a nation of no nation
and a system of no system. Perhaps God was more merciful with
the Arabian pagans because they still believed in Him as the cre-
ator of the universe and as their sustainer and as they served His
sacred shrine in Makkah and the pilgrims with pride and devotion.
He spared them the torture He gave other nations perhaps because
that was a favourable response to the prayers of His messenger
Prophet Muhammad when he said, “O Lord, if you torture them
they are Your slaves, and if you have mercy on them they are Your
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slaves”. Prophet Muhammad’s prayer was, as Muslims believe, anal-
ogous to that of Jesus Christ’s before him, O Lord, “if You torture
them, they are Your slaves, and if You forgive them, You are the
Only All-Mighty and All-Wise”, (Qur’an, 5:118), but in contrast to
that of Noah’s, “O Lord leave not one on earth of those who dis-
believe in You”, (Qur’an 71:26). The disbelief of the pagan Arabians
was, after all, a disbelief emanating from ignorance, Jahiliyyah.
Ignorance needed enlightenment, education and redirection, and
these were what Islam offered. And this is part of the strength of
the religion.
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CHAPTER TWO

THE BIRTH OF THE ISLAMIC STATE
ECONOMIC THOUGHT IN THE QUR’AN AND SUNNAH
(610 A.C.632 A.C.)

Introduction

In 610 A.C. Central Arabia was on the verge of a dramatic change
that would transform not only its history but also the history of
many other nations for centuries to come. At that date, Makkah
heard for the first time the Prophet Muhammad (571-632) pro-
claiming a new religion to which he was the Messenger.

The new religion is called Islam, meaning the full submission to
one supreme God and the entire surrender to His divine power.
God in Islam is one true God, the God of Prophet Ibrahim, and
the faithful should believe in this “one God, in His angels, in His
Books, in His Apostles, in the Day of Judgment and in the Divine
decree of good and evil”, (Sahih Muslim). The Arabic word for one
supreme God is Allah, a name which should not be thought of as
a different God from Prophet Ibrahim’s God; He is the same God.
The only difference is that the word Allah is an un-translated Arabic
word for the word God. It should not be conceived as an exclu-
sively Islamic God that is different from the monotheistic God in
Judaism or Christianity. It explains why Judaism and Christianity
are acknowledged in Islam as divinely inspired religions. Antecedent
Apostles and Prophets are highly regarded. What distinguishes Islam
from Judaism and Christianity, however, is that, among other things,
it does not discriminate between religion and politics. Hence it is
both a religion and a political institution. Moreover, Islam emphat-
ically confirms that, “Say: He is God, One, the Everlasting Refuge,
who has not begotten, and has not been begotten, and equal Him
is not anyone” (Qur’an 112:1-4).

Like the previous two monotheistic religions, Judaism and
Christianity, Islam was resisted. The Bedouins of Arabia were strongly
attached to their past religion and traditions, as mentioned in the
previous chapter. They could not accept any ideas that would chal-
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lenge their inherited beliefs and customs, at least not without great
resistance. Moreover, the political input of the new religion adds a
further reason for resistance; it introduced radical changes not only
in religion, but also politically, socially and economically. It, there-
fore, threatened the power base of the assumed authority at that
time, hence it was met with great resistance from the elite of the
society, particularly in Makkah itself.

Islam found support in the sedentary Medenite society. Two main
factors could be said to have encouraged the Medineses to lend sup-
port to Islam; the rivalry between the Arab pagans and the Jews in
Medina and the continuous conflict between two major clans in the
city itself. Firstly, the Jews reproached the pagan Medineses for their
paganist deity, taking pride in their own divine religion and the
expected Messiah. The Arab Medineses found in Islam the coun-
terpart religion to that of the Jews and hoped that the new Prophet,
who spoke the word of God, could be the often mentioned and
expected Messiah. Secondly, the rival clans hoped that the new
Prophet would play a reconciliatory role in unifying them.

After ten years of limited success in Makkah, the Prophet emi-
grated to al-Medinah, in 620 A.C., having advised his followers to
emigrate before him. From his base in al-Medinah, the Prophet
directed his missions to the rest of Arabia. After several battles with
the Makkahns, he finally achieved victory over them and took over
Makkah in 630 A.C. In 631 A.C. a treaty was concluded between
the Prophet, and the Christians and the Jews of Tabtk, on the bor-
ders of Ghassanland, and without any military engagement they
accepted to be taken under the protection of Islam for the payment
of a poll tax called jizpah (Ibn Hisham). (The poll tax on non-Muslims
replaces Zakah tax which is imposed on Muslims only). Furthermore,
during 630-631 A.C. delegates were sent to other parts of Arabia
and to Egypt, to convert people to Islam. Tribes from Central Arabia,
Oman, Hadramawt, al-Yemen, Hamadan and Kindah joined in.
Arabia, as Hitti says, which had hitherto never bowed to the will of
one man, seemed then inclined to be dominated by the Prophet
Muhammad and be incorporated into his new scheme, (Hitti, 1963).
Arabia at last was united. This is known in history as the birth of
the Islamic-Arabian state.

The principles of the state’s administration were laid down by the
Prophet. Al-Medinah, where the Prophet resided even after the con-
quest of Makkah, was the capital of the Islamic state (Ibn Hisham).
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The Prophet was the head of the state assisted by his companions,
who remained with him in al-Medinah. He was at all times within
the reach of his people, leading a modest life and often seen mend-
ing his own clothes. At the regional level, Prophet Muhammad
appointed a leader or imam who was the religious deputy and the
chief-of-staff for each province, and Qur’an reciters who recited the
Qur’an to people and taught them the details of the new religion.

Sources of the Islamic Economic Thought

Islamic economic thought has evolved through the development of
Islamic law, the Shari’ah. The law incorporates the rules of life for
Muslims economically, socially and religiously. It is a code for liv-
ing. As such, the Shar’ah and the development of its sources are
worth studying before the economic issues are particularly addressed.

The Prophet’s life could be regarded as an important factor in
dividing the sources of Islamic law, the SharT’ah, into two main
sources: those that were established by the Prophet himself during
his lifetime and the others which were derived by Muslims after his
death. The first source incorporates the Qur’an and the Sunnabh,
while the second encompasses the body of jurisprudence.

The Qur’an

To Muslims, the Qur’an is the word of God revealed to the Prophet
Muhammad by the Archangel Gabriel. It was revealed in fragmented
texts over a period of twenty three years, the preaching period of
the Prophet. The reason for the gradual revelation of the Qur’an
could be said to be threefold: firstly, to allow early Muslims to study
it with deliberation. In this, the Qur’anic verse says, “And it is a
Qur’an that We have revealed in portions so that you may recite it
unto the people with deliberation”, (Qur’an, 17:106). Secondly, the
texts contain several verses that ordain the change of the habitual
pattern of consumption to which the individual was accustomed. It
was recognised that the reform of an individual’s consumption pat-
tern might take time, and an individual would be permitted to rid
himself or herself of any undesirable habits in phases (Al-Khun, 1984).
This should be looked at in the light of the nature of life at that
time, in which promiscuity, gambling and the consumption of alco-
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hol occupied a high priority in the consumer’s scale of preference.
Thirdly, Qur’anic verses, which aim to set the parameters governing
the socio-economic structure of society, were revealed at various stages
of societal development to accommodate changes in the Islamic com-
munity. It was necessary, therefore, to reveal those verses at intervals.

Turning our attention to the authenticity of the Qur’an, Muslims
have no doubt about the authenticity of the Book. Qur’anic texts
were written during the revelation by a team commissioned by the
Prophet. The texts were divided into verses, given numbers, put in
order and divided into chapters by the Prophet himself (Al-Qattan,
1992). Two years after the Prophet’s death, the first Caliph, Aba-
Bakr, ordered the manuscript of the Qur’an to be collected and
compiled in one copy. Abu-Bakr followed the method of dual-
verification in compiling the Qur’an, the written manuscript was
checked with the text memorised by the memorisers of the Qur’an
and the Prophet’s companions. In the third Caliphate, 644—656 A.C.,
Caliph Uthman ordered copies to be made of the master copy and
all other manuscripts to be burned. That copy is the copy that has
been used by Muslims since (ibid.).

The Sunnah

The Sunnah represents what the Prophet is reported to have said,
done and agreed to be undertaken during his lifetime. As a source
of the Sharr’ah, the Sunnah therefore is divided into three main ele-
ments: the Prophet’s sayings, his practice and his approval of others’
practices. The Prophet’s sayings, however, were not God’s words,
though he was inspired by God in what he said. They were said to
clarify rules in the Qur’an through man to man teaching and pro-
vide details of what has been generalised in the Qur’anic verses. To
avoid confusion between the Qur’anic texts and the Prophet’s
sayings, the Prophet, while instructing his followers to write the
Qur’an, and indeed arranging for a group of writers to do so, ordered
not to write his sayings and instructed that whoever had to erase
what he had written and his sayings to be transmitted only verbally,
(Khallaf, 1942). Muslims, therefore, differentiated between the divine
texts, the Qur’an, and the Prophet Sayings and practice, Ahadith.
The first attempt to collect the Ahadith in writing took place in
the reign of the Umayyad caliph Umar ibn Abel-Aziz in the mid
eighth century. Three reasons explain the collection: (a) the death
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of many Hadith jurists and memorisers, (b) the dispersion of Hadith
memorisers in the country by the expansion of the Islamic state,
which made it difficult to trace them for consultation on Hadith
verification, and (c) the intrusion of the newly converted Muslims
and the political rejectionists with misinterpreted Akadith to suit their
purposes (Khallaf, 1942). Devout Muslims started, therefore, to com-
pile the Ahadith from the memorisers, traveling to them in different
parts of the country. To ensure the accuracy of the Akadith, the com-
pilers relied on a method called isnad, meaning that every Hadith is
supported by a chain of informants, mentioned by name, starting
from the last one who reported the Hadith to the first one who him-
self reported hearing or seeing the Prophet saying, doing or approv-
ing what is reported. This method is similar to that used by modern
researchers in their reference to previous work and bibliography.
Being aware of the problem of accuracy, the compilers scrutinised
the compiled Akadith, excluded those that were contradictory and
assigned classes to them depending on the degree of reliability. In
emphasising the authenticity of the Ahadith, the medieval jurist Abi-
Yasuf stated that for the Sunnah to be accepted as authoritative they
should be:

1. in agreement with the Qur’an,
2. received in such a manner as to exclude the possibility of doubt
about their authenticity,
. widely-diffused and generally accepted by the community,
4. transmitted by and/or known to, and accepted by, scholars and
jurists,
5. transmitted by people well-known for their integrity and trust-
worthiness,
6. in harmony with the general spirit of Islamic teachings, and
7. representative of the normative conduct of the Prophet rather than
that which is uniquely related to him (Ansari, 1979)

o

The following are the six well known books on Ahadith related to
their compilers:

Imam al-Bukhari (810-870 A.C.), Sahih al-Bakhari,

Imam Muslim (d. 875 A.C.), Sahith Muslim, with al-Nawawi’s explana-
tion, Tmam Muslim, Sahzh Muslim: Sunnah of the Sayings and Doings of
the Prophet Muhammad,
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Imam Abua-Dawood (d. 888 A.C.), Sunan Abi-Dawood,
Imam al-Tirmizi (d. 892 A.C.), al-fam?, Sunan al-Tarmazi
Imam ibn Majah (d. 886 A.C.), Sunan ibn Majah, and
Imam al-Nasa’i (d. 915 A.C.), Sunan al-Nasa@’i.

Of these, two are widely used, Sahih al-Bukhari and Sahth Muslim.
These books are available to all Muslims and represent, after the
Qur’an, the second source of the Sharrah.

The Furisprudence

Jurisprudence is the product of changes in the Islamic society after
the Prophet’s death. As the Islamic state expanded rapidly Muslims
faced new situations that did not exist during the Prophet’s lifetime
which necessitated taking certain actions not covered in the Qur’an
or the Sunnah. Early Muslim leaders, therefore, had to derive new
rules from the Qur’anic and the Traditional texts to accommodate
the new situations. Hence, the word jurisprudence indicates in Arabic
the effort made in order to form one’s own judgment, 7@’y (Khallaf,
1942). The religious legitimacy of this emanates from a situation
when the Prophet sent one of his companions, Mu’az ibn Jabal, to
al-Yemen as a judge. In guiding Mu’az, the Prophet approved the
use of the power of reasoning to reach a ruling in the absence of
a clear rule in the Qur’an and Sunnah (ibid.).

Jurisprudence, therefore, relies on various sources and uses cer-
tain principles in deriving the required rules. The first of these is
the Qur’an and the Sunnah. Wherever there are explicit rules in
the Qur’an and the Sunnah, there is no room for self-judgment. But
when either is void of an explicit rule, the general understanding of
the Qur’anic verses and their purposes and the interpretation of
the Ahadith and their intention, the spirit of the law as we may
say, should be used to guide the jurists in arriving at the required
rule. No violation to the spirit of the Shari’ah should be commit-
ted. The core of jurisprudence, therefore, is the Qur’an and the
Sunnah. It is important to realise that at this stage because many
socio-economic issues in the Islamic economic thought emerged from
jurisprudence.

The other bases on which Islamic Jurisprudence is established are:
consensus of opinions, judicial reasoning, derivation, public interest
and custom and usage.
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Consensus of opinion, yma’ is the common consent among lead-
ing Muslim jurists on a particular issue. T'wo points should be noticed:
(a) the common consent does not imply the general agreement of
all or the majority of Muslims, rather, it is confined to the general
agreement among learned jurists and theoligists, the fugaha’, or Ulama’
and (b) the consensus was applied only to secular matters. Ritual
issues and rules of worship are explicit enough in the Qur’an and
the Sunnah with no need for personal judgment (Al-Zuhaili, 1989).
The influential role of the consensus of opinion as a source of the
Sharr’ah became weak at the end of the orthodox caliphate and the
beginning of the Umayyad period. Muslims became divided politi-
cally and it was difficult to obtain common consensus among lead-
ing theoligists. However, the rules derived by consensus of opinion
during the orthodox caliphate serve as a reference to jurists in form-
ing their own judgment (Al-Qattan, 1986).

Judicial reasoning, ¢iyas, refers to the process of deducing a rule
from what has been stated explicitly in the previous sources in a
“best fit” case. The method helps fill in a gap that might exist in
the application of the Shari’ah. Deviation, or istiksan, indicates the
deviation from a previous judgment reached by the ¢pds in a cer-
tain case that is not explicit in the Qur’an, the Sunnah or the con-
sensus of opinion, for a more relevant reason. Public interest, istislah,
is a form of reaching an unprecedented judgment motivated by pub-
lic interest to which neither the Qur’an nor the Sunnah has an
explicit reference (Zuhaili, 1989). Custom and usage, or the wrf, is
the process of relying on the custom and usage of a particular soci-
ety in deriving a judgment in a case, again, not explicitly mentioned
in the Qur’an, the Sunnah, or the consensus of opinion. The above
principles of jurisprudence, though are weak in comparison with the
prime sources of the SharT’ah, the Qur’an and the Sunnah, have
been of considerable importance to Muslim jurists concerned with
socio-economic issues. Within the boundaries of the Qur’an and the
Sunnah they derived several rules regarding secular issues, which
contributed significantly to the development of Islamic economic
thought, as will be seen in due course.
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